	Connections between Daniel 11:40-45 and the Book of Revelation 
	Development in the Book Revelation 

	Summary: When the “King of the north” is attacked by the “king of the south”, he arises against him and defeats him. After that, some news compels the “king of the north” to attack again, but now his enemy is the “holy mountain”. However, the consequences of this second attack are different: his attempt results in his own defeat.

Mimicking God: In Revelation the archenemy of God is described as assuming the role and even the characteristics of God Himself. Three evil powers are united and they stand for what is usually called the unholy trinity—the dragon, the beast from the sea, and the beast from the earth (Rev 12-13). They attempt to usurp the role of God on earth. This is developed in different ways in the book. The beast from the sea is to a large extent mimicking the role of Jesus, the beast from the earth in general stands for the role of the Spirit, and the dragon for the Father.

Extermination: The unholy trinity goes to the kings of the earth to unify them—to “conquer” them in the sense of persuading them to join the coalition—in order to use them as instruments of extermination (16:13-14; 17:13, 17). 

Holy Mount: The “king of the north” left Egypt and went toward the “holy mountain,”  

Result of the Attack: In Daniel 11 no one helps to the king of the north; he is defeated. 
Escape from the Enemy: In Daniel a group of nations are able to escape from the hand of the king of the north. 

Attack against the North: The initial attack of the king of the south against the north is not explicitly mentioned in Revelation but we do find implicit evidence 
News from the East: After his victory over Egypt, the king of the north receives news from the north and the east that horrifies him.

Two Attacks: In Dan 11 the king of the north is depicted attacking two times (against Egypt and the Holy mountain)   

Egypt as a symbol: Daniel refers to the king of the south as the king of Egypt. In the Bible the symbolism of Egypt is ambivalent, but predominantly negative (on the positive side we find that it is a wealthy land with plenty food and a land of refuge: Gen 12:10-20; 42-47). During and after the exodus it is described as a land of slavery and hard work. It is a land whose king has no respect for Yahweh, does not know anything about Him, and openly challenges and opposes Him (Exod 5:2). He has his own gods and does not care about Yahweh and His will for him or for his people. During the monarchy, Egypt was a constant temptation for Israel. Many Israelite kings concluded that Egypt’s power was more efficient in defeating and delivering them from their enemies than the Lord (Isa 30:1-5; Ezek 23). Today we could easily apply its symbolic meaning to non-Christian societies and to nations were secularism or atheism prevails.

	It appears that the work and the end of the “king of the north” described in Dan 11:40-45 is further developed in the apocalyptic prophecies of Revelation.   

The unity of these three powers is identified in Revelation as the mystical Babylon opposed to the people of God. The nature of the king of the north in Daniel—a power mimicking God—is now ascribed to the three powers that constitute the end-time Babylon.

This suggests that the king of the north at least represents what in Revelation is called Babylon—the apocalyptic coalition formed by the unholy trinity. After gaining their support, the three powers “gather them together for the war of the great day of God, the Almighty” (16:14; NASB). The goal of this war against the remnant is to exterminate those who do not worship the image of the beast (13:15). Only those who identify themselves with the forces of evil by bearing the mark, name or number of the beast will survive. In Dan 11:44, the LXX renders the Hebrew verb ùāram (“to exterminate”) with the Greek apokteinō (“to kill”), the same verb used in Rev 13:15 to refer to the attempt to kill God’s people. Besides Daniel, this is the only other biblical apocalyptic prophecy that anticipates an attempt to eradicate God’s people shortly before God’s final intervention in human history.

As the attempt to exterminate the remnant—represented by the apocalyptic symbol of 144,000—approaches, they find refuge on Mount Zion (Rev. 14:1). They have chosen to remain loyal to the Lamb and this is not acceptable to the unholy trinity. The forces of evil gather at a specific place called Armageddon where they will fight against God and His people (16:16). Although the meaning of this term is debatable, it seems to be contrasted and conceptually related to Mount Zion. Zion as the place where God’s people find refuge, where they are gathered through the proclamation of the messages of the three angels (14:6-12), and where the forces of evil will go to attack them. According to the Old Greek version, the king of the north “will place” (histēmi) his tent (skēnē) between the sea and the holy “mountain” (oros) in preparation for the attack (Dan 11:45), but in Revelation the Lamb is “the one standing” (histēmi) on mount (oros) Zion protecting His people (14:1). At the end of the conflict John hears a loud voice saying, “Now the dwelling [skēnē] of God is with men, and he will live with them” (Rev 21:3). The contrasts are significant.

In Revelation the attempted extermination fails because God delivers His people. He delivered them from Egypt and now He delivers them from the threatening power of the king of the north. It is as if the king of the north has suddenly appropriated elements of the character of the king of the south. A theophany takes places and Babylon is divided into three parts; the coalition against God’s people collapses (16:18-21). The coalition failed because it was fighting against the Lamb of God (17:14). Like the king of the north, there was no one to support the evil intentions of Babylon, the “nations” will withdraw their support (Rev 17:16).  
The closest we come to this idea in the book of Revelation is found in God’s call to His people to come out of Babylon: “I heard another voice from heaven saying, ‘come out of her, my people’” (18:14). But in this case, by coming out of Babylon they escape God’s final judgment against Babylon. In other words, the roles are now inverted and the real threat is not the king of the north but the Lord who is going to judge Babylon. Joining the forces of the king of the north or Babylon will result in experiencing God’s judgments. Escape from Babylon is the same as finding refuge on Mount Zion.

We do find an implicit attack against the beast from the sea. A mortal wound is inflicted on one of its heads but it is finally healed (Rev 13:3). The text does not explicitly state who inflicted the wound but one is to assume that an enemy did it. The passive voice may point to God but He could have used human instrumentalities that, while accomplishing their own evil purposes, also actualized God’s purpose. The beast from the sea exercises its hegemony for a period of 1260 days and then is wounded (13:5). At the end of this same period a unique beast comes from the abyss and makes war against the two witnesses of God (Rev 11:3). This beast is associated with Egypt and Sodom (Rev 11:8), and could very well represent powers that, like Egypt, have no respect for the true God and oppose Him and even those who are illegally trying to take His place on earth (the beast from the sea). The beast from the sea is healed—recovers from the initial attack—and with the help of the false prophet and the assistance of the dragon they become the mystical Babylon that will unify the dwellers of the earth against God’s people. This narrative parallels quite well the experience of the king of the north who after being attacked by the king of the south goes with power against him and overcomes him.

In Revelation, the east is associated with Jesus and His liberating armies; these are the kings coming from the east mentioned in the sixth plague (16:12). In Rev19:11-16, Jesus is described as riding a white horse accompanied by His heavenly army. Shortly before the final conflict John saw an angel from the east proclaiming the coming defeat of the wicked armies and inviting the birds to come to eat from the corpses of the wicked (19:17-18). Finally, the prophet sees “the beast and the kings of the earth and their armies assembled to make war against Him who sat on the horse and against His army” (19:19). This seems to be the same scene we found in Daniel. The “news” from the “east” could be related to the events described in Rev 18:1. The passage introduces a heavenly being who descends with a powerful message against Babylon. The glory of the messenger and therefore the message itself fills the earth. The messenger proclaims like never before what was announced in Rev 14:6-12, the fall of Babylon, the enemy of God. This messenger is unmasking Babylon at the moment when Babylon seems to be all-powerful, having the support of the kings of the earth (Rev 17:11-13), and having, like the king of the north, much gold and silver (18:16, 12; cf. Dan 11:43). This could be the way Revelation interprets the bad news that horrify and enrage the king of the north in Daniel.

The eschatological drama depicted in Revelation includes as part of the healing of the beast an attack launched by the forces of evil against the people of God using a series of miracles whose intention is to deceive the dwellers of the earth (13:13-14). This could also be a time during which the people of God go through a process of refinement before the final crisis (cf. Rev 3:14-22; Dan 11:41). As indicated, in Revelation the forces of evil will form a coalition that will unite all the kings of the earth against the people of God (16:13-14; 17:12-14). This leads to preparations for a second full attack against God’s remnant. Evil powers will require submission from all the dwellers of the earth or being killed. A death decree is enacted against the end-time remnant with the intention of exterminating them (13:15-17).

Egypt was a land of bondage and oppression from which God delivered His people. In that respect Babylon became like Egypt, making it necessary for God to intervene and deliver His people again through a new exodus. This aspect of the significance of Egypt plays an important role in the book of Revelation. Babylon experiences God’s judgments through plagues and the deliverance of God’s people occurs through a new exodus. Perhaps what is surprising is that, in Revelation, Egypt and Babylon seem to merge into each other in the sense that Babylon is an enslaving power opposed to God’s plan for His people. But Egypt/Babylon is once more defeated.



